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Text 1 Sermo XII: Seraphim stabant (LE 44/1, p. 

183) 

Manifestant ergo nobis misterium Trinitatis 

cum dicunt: Sanctus, sanctus, sanctus. 

Circa quod sciendum est quod, sicut 

Dyonisius dicit, nulla uia est adeo efficax ad 

cognoscendum Deum sicut est uia que est 

per remotionem: tunc enim Deus perfecte 

cognoscitur quando scitur quod ipse est 

super omne illud quod cogitari potest. Vnde 

de Moyse, qui familiarissimus fuit Deo 

secundum quod homini in uita ista 

conceditur, legitur quod accessit ad Deum in 

nube et caligine, id est cognoscendo quid 

non est Deus peruenit ad cognitionem Dei. 

Hec autem uia remotionis in nomine 

sanctitatis intelligitur, nam communiter 

secundum omnes doctores, sanctum idem 

est quod est purum, purum autem est quod 

est ab aliis separatum. 

So they [the Seraphim] make the mystery of 

the Trinity manifest to us, when they say: 

holy, holy, holy. Concerning this we must 

know that, as Dionysius says, no way is as 

successful for getting to know God as the 

way of removal. For then God is perfectly 

known, when we know that he is above 

every thing that can be thought of. Hence we 

read about Moses, who was very familiar 

with God according to what is granted to a 

human being in this life, that he approached 

God in a cloud and a thick mist, meaning: 

by getting to know what God is not, he 

arrived at knowledge of God. Well, this way 

of removal is understood by the term 

"holiness," for, in general, according to all 

teachers, "holy" is the same as what is pure, 

and "pure" is what is separated from other 

things. 

 

Text 2 In Div. Nom. c. 12, l. 1, nr. 945/955 

(Marietti, p. 354) 

945: Circa primum, quatuor exponit: primo 

exponit quid sit sanctitas; et dicit quod, 

secundum nostram acceptionem, per 

sanctitatem intelligitur munditia quae est 

libera ab omni immunditia et perfecta et 

immaculata 

 

955: Dicit ergo primo quod Deus, qui est 

omnium causa, supereminenter omnibus, 

habet plenitudinem bonitatis super omnia 

alia. Ideo ad designandum hunc excessum 

quo excedit omnia, dicitur in Scripturis 

Sanctus sanctorum et reliqua, idest Rex 

regum, Dominus dominantium et Deus 

deorum: designatur enim, in isto modo 

locutionis, emanatio quaedam a causa 

superiori, ut intelligatur, cum dicitur sanctus 

sanctorum, quod ab ipso emanat sanctitas in 

omnes alios et sic de aliis. 

 

 

Designatur etiam quidam excessus, 

secundum quem Deus ab omnibus 

segregatur, quasi superior omnibus existens, 

ut sit sensus: Sanctus sanctorum, idest 

   About the first, he expounds four things: 

first he expounds what sanctity is; and he 

says that, according to our reception, 

through sanctity there is understood 

cleansing which is free from every 

uncleanness and perfect and immaculate 

 

955: Therefore he says, first, that God, who 

is the cause of all things, supereminently 

over all things, has the fullness of goodness 

over all other things. For this reason: for 

designating this excess by which he exceeds 

all things, he is called in the Scriptures Holy 

of Holies and the rest, that is, King of 

Kings, Lord of Lords, and God of Gods: for 

there is designated, in this mode of 

speaking, a certain emanation from a 

superior cause, so that there might be 

understood, when he is called Holy of 

Holies, that holiness emanates from him into 

all other things, and thus concerning the 

others. 

There also is designated a certain excess, 

according to which God is segregated from 

all things, as though existing superior to all 
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sanctus excedens omnes sanctos: sic enim ea 

quae sunt sancta et divina et dominantia et 

regalia, excedunt ea quae non sunt talia; et 

rursus, sicut participationes excedunt 

participantia, ut sanctitas sanctum, ita 

collocatur super omnia existentia, ille qui 

est superior omnibus existentibus, eo quod 

est causa quaedam imparticipabilis 

omnium participantium et participationum: 

causa enim excedit causata. 

things, so that the sense might be: Holy of 

Holies, that is, holy exceeding all holy men; 

so also those things that are holy and divine 

and dominating and regal exceed those that 

are not such; and again, as participations 

exceed things participating, as holiness a 

holy thing, so there is gathered above all 

existing things he who is superior to all 

existing things, because he is a certain 

imparticipable cause of all participating 

things and participations: for a cause 

exceeds things caused. 

 

Text 3 Sermo XVIII: Germinet terra (LE 44/1, p. 

286-287) 

Dicit: Germinet herbam facientem semen. 

Et cuiusmodi semen? Dico semen sanctum, 

semen uirtuosum et semen necessarium. 

 

Primo dico. Fecit beata Virgo semen 

sanctum. Ysaias: Semen sanctum erit quod 

steterit in ea. Et quare sanctum? Quia erit 

sancti. Primo est sanctitas Dei quia ipse est 

sanctus sanctorum. Sancti, inquit, eritis quia 

ego sanctus sum. Huiusmodi sancti est 

semen, et ideo est sanctum semen. Semen 

est uerbum Dei, et Christus est Verbum Dei. 

Proprietas seminis est quod producat simile 

ei a quo procedit; ita semen Verbi Dei 

producit simile sui, quia facit deos; unde in 

Iohanne: dedit eis potestatem filios Dei fieri. 

It says: “Let it put forth the plant that 

produces seed.” Seed of what kind? I say 

holy seed, virtuous seed, 

and necessary seed. 

First, I say, the Blessed Virgin produced a 

holy seed, [in conformity with] Is 6.13: “It 

will be a holy seed that is in her.” And why 

holy? Because its origin will be holy: first, 

the holiness of God, because he himself is 

the Holy One of the saints. “You [plural] 

will be holy,” he says, “because I am holy” 

[Lev. 11, 45]. 

From such a Holy One the seed comes, and 

thus the seed is holy. “The seed is the Word 

of God” [Lk 8.11], and Christ is God’s 

Word [cf. Jn 1.1–18]. It is characteristic of 

seed that it produces what is similar to that 

from which it comes forth. Thus the seed of 

God’s Word brings forth what is similar to 

itself, because it produces gods. Hence we 

read in Jn 1.12: “He has given them the 

power to become sons and daughters of 

God.” 

 


