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THE BIBLICAL FOUNDATIONS OF THE SACRAMENTS OF THE CHURCH IN SAINT THOMAS
Manuel Aroztegi Esnaola (UESD)

I. In the form of the sacraments, words of Jesus are transmitted to us that are not contained in 
Sacred Scripture.

1. Doctrine of the generic institution
2. Doctrine of the specific institution
3. Doctrine of Thomas

3.1. Confirmation was not instituted by the post-apostolic Church.
3.2. Nor was it instituted by the apostles
3.3. Confirmation was instituted by Christ: the "arcani discipline".
3.4. Conclusion: Thomas professes the theory of the specific institution.

II. The words of Jesus transmitted in the form of the sacraments contain a quality that specifies 
them with respect to the words of Jesus transmitted in Scripture.

1. Do the words of the consecration contain any created virtue?
2. The formula for the consecration of the chalice
3. "Verba concionatoria" and "verba 

consecratoria" Conclusion.

I. In the form of the sacraments, words of Jesus are transmitted to us that are not contained in 
Sacred Scripture.
1. Doctrine of the generic institution
J. B. GONET, Clypeus theologiae thomisticae (1659-1669); C. R. BILLUART, Summa Sancti Thomae 
hodiernis academiarum moribus accomodata (1746-1751); E. HUGON, De De Deo creatore et 
gubernatore. De homine ac de peccato originali. De sacramentis in speciali (1924).

R. GARRIGOU-LAGRANGE, De Eucharistia (1948)
The principle of the solution, as explained BY Billuart, and more recently by Cardinal Billot,
Hugon, Hervé, is that Christ did not institute the matter of this sacrament [of Holy Orders].
specifically determining as this or that thing to be matter, but rather as
determining only as generically that it should be conferred by means of some sensible sign that is 
significant of the transmitted power.
This suffices for the institution of the sacrament by Christ, for any sacrament
is properly "specified" by the effect to which it is essentially ordered [i.e., the "res"].
Whence Christ left to the Church, as for confirmation, the ultimate determination of the matter of 
the SACRAMENT of Orders [italics in the original].

2. Doctrine of the specific institution
E. DORONZO, Tractatus dogmaticus de sacramentis in genere (1946)

The contrary judgment [i.e., the one that affirms that some sacraments were instituted in
genere] is mainly based on the need to adequately explain some of the
historical difficulties against the immutability of the essential rite of the SACRAMENTS. Now
well, these difficulties, however multiplied and however serious they may seem at first glance,
are not, however, so many and such as to make it necessary to abandon an obvious judgment 
and
The fact that THE sacraments have never been CHANGED IN THE matter and form of the 
SACRAMENTS has not yet been proven to have occurred.
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3. Doctrine of Thomas
THOMAS, IV Sent. d. 7 q. 1 art. 1 qla. 1. arg. 1

It seems that confirmation is not a SACRAMENT. For every sacrament has efficacy by
divine institution. But we do not read that confirmation [was] instituted by the Lord. Therefore, 
it is not a SACRAMENT.

3.1. Confirmation was not instituted by the post-apostolic Church.
THOMAS, IV Sent. d. 7 q. 1 art. 1 qla. 1. ad 1

One [opinion] says that this SACRAMENT was instituted neither by Christ nor by the apostles, 
but later with the passage of time in a certain COUNCIL; and they say that the Lord conferred 
the "res" of this sacrament without sacrament by laying on of hands; SIMILARLY, also the 
apostles, in view of the fact that they had been confirmed immediately by the Holy Spirit.

Summa halensis, pars IV q. 9 membrum 1 resp: 1) confirmation was not instituted by Christ; 2) neither 
by the apostles; 3) but by the POST-APOSTOLIC church at the COUNCIL OF MEAUX (845-846).

THOMAS, IV Sent. d. 7 q. 1 art. 1 qla. 1. ad 1
But this seems very DISCORDANT; for according to this the Church could every day institute new 
SACRAMENTS, which is false, for they are not legislators, but ministers, and the foundation of any 
law consists in the sacraments.

3.2. Nor was it instituted by the apostles
THOMAS, IV Sent. d. 7 q. 1 art. 1 qla. 1. ad 1

That is why others say that this sacrament was not instituted by Christ, but by the apostles.

ROLANDO OF BOLOGNA, Sententia
[Confirmation] was instituted by the apostles, when they laid their hands on those who had
baptized and invoked the Holy Spirit.

THOMAS, IV Sent. d. 7 q. 1 art. 1 qla. 1. ad 1
But this is not convenient either: for although the apostles themselves were foundations of the 
Church, yet they were not legislators; therefore it was not for them to institute the sacraments.

3.3. Confirmation was instituted by Christ: the "arcani discipline".
THOMAS, IV Sent. d. 7 q. 1 art. 1 qla. 1. ad 1

And therefore the opinion of others who say [that] this SACRAMENT, as well as all the others, was 
instituted by Christ, seems more probable. And this is not hindered by the fact that in the Gospel
or in the Acts of the Apostles there is no mention of the matter or form of this
SACRAMENT: for the sacramental forms and other things that are required in the sacraments
were to be concealed in the early Church by the irrissions of the pagans, as it says
Dionysius; so also at the end of ecclesiastical Hierarchy is excused from the determination of 
the sacramental forms.
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THOMAS, IV Sent. d. 7 q. 1 art. 3 qla. 1 ad 2
And therefore it must be said that the apostles used some form, even if it was not written. For the 
apostles kept many things in the DISPENSATION of the SACRAMENTS which they did not wish to be 
divulged to avoid the wrath of the heathen, as is clear from the apostle,
who says in 1 Cor 11: "the rest I will dispose of when I go"; and speaks of the celebration of the
sacrament of the EUCHARIST; and this is also what Dionysius says at the end of Hierarchy
ecclesiastical: "it is not lawful for those who interpret the scriptures to draw from the hidden to 
the public
PERFECTIVE invocations", i.e., words by means of which PERFECTIVE invocations are perfected.
SACRAMENTS, "nor [the] MYSTICAL sense of them, or the virtues worked in them by God; on the 
contrary, as our sacred tradition disposes, he teaches them without pomp," that is to say, 
hiddenly.
In the first place, because the apostles in the SACRAMENTS used fixed forms of words, because 
the same [Dionysius] in another place in the same book says that he transmits the rite of the 
SACRAMENTS as taught by the apostles.
S e c o n d l y , because in the primitive Church such sacramentals were transmitted in the first 
place, and in the second place, because in the primitive Church such SACRAMENTALS were 
transmitted in the first place.
hidden. Thirdly, because in the words themselves there is a certain virtue, which some deny.

THOMAS, IV Sent. d. 23 q. 1 art. 4 qla. 1. ad 1
But the forms of the other sacraments are not found handed down in Scripture: but the Church 
[has them] by tradition from the apostles, who [received them] from the Lord, as the apostle says 
in 1 Cor 11: "For I received from the Lord what I also handed down to you."

3.4. Conclusion: Thomas professes the theory of the specific institution.

II. The words of Jesus transmitted in the form of the sacraments contain a quality that specifies 
them with respect to the words of Jesus transmitted in Scripture.
1. Do the words of the consecration contain any created virtue?
THOMAS, IV Sent. d. 8 q. 2 art. 3 s.C. 1

But against this is what Dionysius says at the end of Ecclesiastical Hierarchy: "in the same way", 
i.e., "in the same way".
that is, "[in] the PERFECTIVE invocations", that is, [in] the forms of the SACRAMENTS, "there are
operative virtues [coming] from God". But the foretold words [of the EUCHARISTIC 
CONSECRATION] are the form of the most worthy sacrament. Therefore, there is also in them 
some virtue to TRANSUBSTANTIATE.

THOMAS, IV Sent. d. 8 q. 2 art. 3 co.
In the above-mentioned words, as well as in the other forms of the SACRAMENTS, the following is
contains some virtue from God.

THOMAS, IV Sent. d. 8 q. 2 art. 3 ad 9
To the ninth [it must be] said that when some work is done by means of several instruments, 
the instrumental virtue is not completely in one, but incompletely in each of them, as in the 
hand and pen when writing; and in this case something similar happens: for the instrumental 
virtue to make the PREDICTED conversion is not only in the word or in the priest, but in each 
of them incompletely: for neither the priest without the word, nor the word without the 
priest can confect [the EUCHARIST].
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2. The formula for the consecration of the chalice
Canon of the Mass

HIC est calix sanguinis mei, novi et aeterni testamenti, mysterium fidei, qui pro vobis et pro 
multis effundetur in remissionem PECCATORUM.

THOMAS, Summa theologiae III q. 78 art. 3 ad 9
The evangelists did not intend to transmit the forms of the SACRAMENTS, which in the early 
Church had to be hidden, as Dionysius says at the end of Ecclesiastical Hierarchy. But they 
intended to compose a story about Christ.

3. "Verba concionatoria" and "verba consecratoria."
GONET in Clypeus V, TRACT. II disp. III art. I § II 20

Conclusion


